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troduction to the knowledge of humanity. And thus beauty initiates us 
into humanity." 

The moral philosophy of the book combines a Kantian doctrine of 
freedom with the teaching, more characteristic of later systems, of the 
moral world as a universe of inter- related selves. The essence of the 
moral life is freedom, which is alike a " mode of decision," and " the end 
of action" (p. 123) ; but such spiritual freedom is impossible to us unless 
we "envelop humanity in our will of freedom." Thus the law of morality 
is no external authority, but the "bond which unites the individual to hu- 
manity." The discussion in the final chapter of the religious life is a 
brilliant illustration of the common tendency to confuse religion, which is 
a personal relation, either with philosophical reflection or with moral activ- 
ity. The first of these confusions is manifest in the suggestion that religion 
is the recognition of that fundamental unity which ' ' has no need of raison 
d'etre, because "it is raison d'etre" ; the second appears in the definition 
of religious thought as une volonte de perfection sfiirituelle" (p. 166); both 
recur in the implication (p. 195) that the ideal of the religious life is the 
communion of all beings in the principle of unity. 

In conclusion, one can hardly fail to question the effective utility of the 
book. The idealist in philosophy will find, to be sure, a brilliant and often 
forcible statement of doctrines which he already believes ; but the opponent 
of these doctrines encounters hardly a trace of argument, and is unlikely 
to admit that the mere exposition of idealism is an adequate proof of it. 
The book is of little use to the professional reader, because of its lack of 
historical comment and its almost total suppression of argument ; and its 
condensation unfits it for the use of the young student except as a sum- 
mary of more detailed expositions or lectures. There are indications that 
this was its original use. 

Mary Whiton Calkins. 

Problems in Ethics or Grounds for a Code of Rules for Moral Conduct. 

By John Steinfort Kedney. New York and London, G. P. Putnam's 

Sons, 1900. — pp. vi, 252. 

One finds it difficult to know just what to say about the value of a book 
of this sort. It is the work of a Protestant Episcopal clergyman, who has 
written extendedly on theology, and has devoted a good deal of study, 
apparently, to German metaphysics. His conclusions on the subject of 
ethics are contained in the present volume, which, though not written pri- 
marily for this purpose, the author hopes may be of use as a text book. 
It is, however, of no possible value for teaching purposes. Its style is that 
of the preacher rather than the teacher or controversial writer ; that is, it is 
the style of the man who has been used to expressing himself according to 
his own fancy, not of the man who has been compelled to make sure that 
he was understood. Moreover, the structure of the book is unsystematic ; 
the chapters have no organic relation to one another. There is practically 
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no reference to current writers on ethics, unless one excepts some unim- 
portant notes on T. H. Green, apparently the author's marginal comments 
on scattered passages, which are inserted as an appendix. 

Dr. Kedney's ethical theory is, in brief, that the true end of moral action 
is the realization of ' ' a commonwealth of loving spirits, ' ' and that the 
assumption of such an end postulates freedom, immortality, and the exist- 
ence of a personal Deity. The problem of freedom is less adequately 
treated than the other two ; but the ground for the whole system is, of 
course, that nothing else will fully satisfy the soul's cravings. In the later 
chapters the author enters further into the realm of theology, and endeavors 
to exhibit the doctrine of the Trinity as an implication of his ethical 
svstem. The best part of the book is perhaps the chapter on ' The Moral 
Idea.' It is odd to find, among the topics considered of sufficient impor- 
tance to be mentioned in the Table of Contents, ' • Evidence against the 
assertion that the late Edgar A. Poe was without the consciousness of 
moral responsibility brought from his poem 'Ulalmus.' " It would be 
unfair, however, to cite this as in any way typical of the book, which, 
despite its defects, has a dignity of spirit and style that compels one to 
respect it as the work of a thoughtful and reverent mind. 

Margaret Floy Washburn. 



Wille und Erkenntnis. Philosophische Essays. Von Robert Schell- 
wien. Hamburg, Alfred Janssen, 1899. — pp. 122. 

Wille und Erkenntnis is the name given by its author to a collec- 
tion of essays upon various subjects, all of which in one way or another 
throw light upon his general philosophical position. If one remembers 
that extreme condensation is nearly alway productive of inaccuracy, 
Schellwien's position may be described somewhat as follows: There is 
nothing more self-evident to me than that I will. The will is in itself both 
aspects of knowledge, for it is at once knower and known. It is the source 
of all human knowledge, and also of all action resulting therefrom. The 
will is the absolute side of man. If he were only will, he would be the 
cause of everything, and subject to no ignorance ; but since he is also an 
individual, related to other individuals, upon that side he is limited and 
dependent upon something other than himself. The relation between 
these two, the absolute and the individual will, furnishes at once the prob- 
lem and the explanation of the different questions raised by philosophy. 

Of the nine essays, all save one, entitled Wille und Erkenntnis im 
gemeinen (geszmdeii) Menschenverstand (common sense), have been pre- 
viously published. There is little to be said of them individually. If one 
accepts the general standpoint from which they are written, they form an 
interesting confirmation ; while opponents will naturally choose Schell- 
wien's more systematic publications as a basis for criticism. 

Grace Neal Dolson. 



